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have led inevitably to scepticism and pure illusionism, for to con-
cede the reality of the external world it was necessary to admit the
existence of an absolute and all-embracing principle. Only towards
the end of his active life did Soloviev abandon criticism and apply
himself to the unfolding of the positive principles of his Christian
doctrine, the "justification of the trinity of the Good, the Beautiful,
and the True." He did not succeed in finishing this work, but in
the part he wrote he presented more clearly than Khomiakov the
specific traits of the Russian lay theologians: (i) the tendency to
"conciliarity" coupled with the conception of Russia's "universal
mission," which in Soloviev's personal case was expressed by con-
version to Catholicism; (2) the desire to explain "concretely" every-
thing that was unintelligible in religion in terms of the "inner ex-
perience," i.e., mystically; (3) the wish to unite the divine and
the abstract with human life, which for Soloviev meant seeking for
a mediation between God and the world, a middle course between
dualism and pantheism, the transcendental and the immanent, re-
sulting in the development of his theory of "God-Man and Divine
Humanity."
Soloviev lived and died in solitude, but during the final years of
his life there had appeared a number of neo-romantic writers, who
protested against the positivist and empiricist tendencies of the pre-
ceding generation. Inits first stage the neo-romantic protest against
positivism assumed the shape of "idealism," which was understood
both as a philosophical system and a vindication of ethical and
esthetic norms, which, the restorers thought, had been displaced by
the previous generation. The young preachers expressed their views
through the newly established philosophical and psychological so-
cieties, the universities, and the periodical press. In 1902 the group
published a kind of manifesto in the form of a symposium entitled
The Problems of Idealism. Here, encouraged by the example of
Soloviev, the neo-romanticists began their transition from idealis-
tic philosophy to religion, From this group came the followers of
Soloviev, the most outstanding being the two brothers, the Princes
Serge and Eugene Trubetskoy, both his personal friends. The fact
that their connection with the church was much stronger than that
of Soloviev largely explains the changes they introduced in his doc-
trine with the apparent intention of bringing it closer to the Ortho-